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Abstract: 
Jinnah’s cultural vision highlights the fundamental 
issues in the practice of in a non-Arab cultural 
environment of Islam. The Foundation of Pakistan 
was meant as a successful manifestation of cultural 
symbols of the Muslims of South Asia in a dynamic 
State Structure. Jinnah emphasized that foundation of 
Muslim State aimed to protect not only the Muslims 
Cultural Values, but also to protect the non Muslim 
minorities creed and culture. He did not believe in 
any sort of sectarian discrimination and wanted to 
promote norms based on the rule of law and moral 
authority in the new state of Pakistan.     
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The word ‘culture’ has been defined in various ways 

such “as the totality of the mental and physical reactions and 
activities that characterize the behaviour of the individuals 
composing a social group”.1 Virtually, culture is that complex 
whole which includes knowledge, belief, art, morals, laws, 
customs, and other capabilities and habits acquired by man as 
a member of the society.2 
 
 Islam left a substantial impact on the culture of the 
sub-continent of India and Pakistan. The Muslims had a lot of 
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interaction with the other cultures and communities of Sub-
Continent without comprising their religio-cultural identity. In 
spite of that, people of the sub-continent remained divided on 
the cultural issues. The Muslims never forced their cultural 
values on the local population to opt for during their long rule 
in sub-continent and if there was any interaction, it was out of 
non-Muslims free will and choice. With the advent of 
Europeans and the British in India and the industrial and 
technological advancement, rapid changes were brought in the 
socio-cultural patterns of the Sub-continent. The communal 
interests helped in promoting emerging separate identities, 
which again helped in demarcating cultural spheres. This 
distinction communal behavior in British India propounded by 
Syed Ahmad Khan(1817-1898) in the later half of the 19th 
century as Two Nation Theory virtually existed ever since.  
The emergence of Islam in Sub-content Hindus and Muslim 
communities had been divided by several factors, pertaining to 
history, religion, culture etc. In 1867, Syed Ahmad Khan was 
the first to challenge Hindu attitude concerning their linguistic 
approach against Urdu enjoying the status of lingua franca in 
India. Two years later, he founded a Central Committee for 
the Defense of Urdu. Later, Bihar government’s initiative of 
associating Hindi with Dev Nagri script as the official 
language in 1881 ws sanctioned by Anthony Macdonnell, the 
Lieutenant Governor of NWP & Oudh in April 1900.3 
Partially, the British government was responsible for creating 
such a controversy thronging implementation of language 
policy to established its sphere of influence by introducing 
English language, compulsory for seeking place in  
government services. 

Muslim culture remained continuously under threat 
and the Indian Muslims, especially the Muslim leaders of 
United Provinces continued to tackle the issue in the said 
perspective for the defense of Urdu. The Muslim University 
movement from 1899 to 1920 was based on safeguarding 
Muslim cultural frontiers,that gave much impetus to the 
consciousness Muslim identity in the sub-continent.4 The  
Muslim struggle for separate electorate also signified cultural 
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issues along with other factors. During 1920s, the Muslims felt 
that in the political process they would become second-class 
citizens owing not only to religious discrimination but also 
because their culture values under threat. Urdu was generally, 
and increasingly, becoming target. The Nehru Report 
aggravated the situation. Dr. Muhammad Iqbal’s (1877-1938) 
Allahbad Address in 1930 presented the idea of separate 
Muslim state in North-western India to secure Muslim’s  
political and cultural frontiers. The rule of the Congress 
Ministries in various provinces between 1937 to 1939 and 
congress policies and practices to destroy Muslim cultural 
values by introducing scheme like Vidya Mandar and Wardha 
educational schemes and their attitude towards Urdu finally 
decided the fate of Muslims in favour of a separate homeland. 
This confirmed Muslim apprehensions regarding the rule of 
Hindu majority rule and anti-Muslims designs towards cultural 
policy. Hindi in the name of Hindustani was promoted under 
official patronage and was given the status of a official 
language in the Central provinces. Urdu and Muslims were 
deliberately neglected. The All India Muslim Educational 
Conference in 1938 expressed such apprehensions.5 The 
Hindu leaders like Pandit Jawahir Lal Nehru believed that 
there was no such thing as Muslim culture in India. 
Questioning Muslim culture, he wrote 

But what is this Muslim culture. Is it a kind of 
racial memory of the great deeds of the Arabs, 
Persians, Turks, etc? Or language? Or art and 
music? Or customs?. I have tried to understand 
what this ‘Muslim Culture’ is but I confess that 
I have not succeeded.6 

 In response to Nehru’s argument, Dr. Syed Abdul 
Latif, a teacher of Osmania University, Hyderabad, Deccan, 
formulated four schemes, better known as ‘Latif Schemes’ 
regarding the solution of cultural problems of Indian Muslims 
between 1938 and 1940. A circle of Muslim Leaguers and 
some British intellectuals appreciated these schemes.7 In this 
perspective, delivering his Presidential Address on 22nd March 
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1940, the day before the Pakistan Resolution was presented, 
The Quaid said, 

 “ The Hindus and Muslims belong to 
two different  religious philosophies, social 
customs, and literature…..and indeed  they 
belong to different civilizations which are 
based mainly on  conflicting ideas and 
conceptions”.8 

  

Later, the Quaid in a letter written on 17th September, 
1944  in response to Gandhi’s  view  described Muslims of 
India as 

  “ We are a nation of a hundred million, and, what is 
more, we are a nation with our own distinctive culture and 
civilization, language and literature, art and architecture, 
names and nomenclature, sense of value and proportion, legal 
laws and moral codes, customs and calender, history and 
traditions, aptitudes and ambitions, in short, we have our own 
distinctive outlook on life and of life.” 9 

 Besides others, the cultural factor played the key role 
in the formation of state policy of  Pakistan after 14th August 
1947. Like other state policies, Quaid had a broad cultural 
vision manifested in his speeches and statements issued after 
assuming the office of Governor General of Pakistan. To him, 
the people of Pakistan were to “demonstrate to the world how 
can a nation, containing many elements, live in peace and 
amity and work for the betterment of all its citizens, 
irrespective of their caste or creed.”10 He believed that 
Pakistani culture would reflect the spirit of unity, faith and 
discipline. Whatever he achieved was the fruit of people’s 
unity. He had complete faith on Allah and then on the people. 
On question that how there can be unity of government 
between areas (between East and West wings of Pakistan) so 
widely separated? He said   answer this question in one word. 
“It is faith, faith in Almighty God, in ourselves and destiny.”11 
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 As regards cultural fabric of the Pakistani society, 
based on – knowledge, belief, morals, customs, language and 
law – Quaid visualized that Pakistan would reflect in future 
accordingly. Though he lived shortly, he maintained cultural 
norms in a befitting and balanced manner. 

 Knowledge was one of the basic themes for the uplift 
of the newly born state whose inhabitants were expected to 
receive the benefits of education. He had experience of getting 
early education in Bombay, Karachi and higher education in 
England. He, therefore, urged to spread modern education in 
the country. He urged the nation for adopting such educational 
system based on modern necessities-whether secular or 
religious. In the first of his message to the First Educational 
Conference on 27 November 1947, held at Karachi, he said 
that “Education does not merely mean academic education, 
and even that appears to be of very poor type. What we have 
to do is to mobilize our people and build up the character of 
our future generations…..”12 

  The Jinnah had a firm belief in the political provision 
of religious freedom to the citizen  of new state of Pakistan. 
After Pakistan came into being, he urged for the provision of 
complete religious freedom particularly to the non-Muslims. 
He stressed that the minorities should be safeguarded in 
Pakistan. He was proud of the religious and moral aptitude of 
the Prophet of Islam demonstrated towards non-Muslims. 
Speaking on the eve of the inauguration of the Pakistan’s first 
Constituent Assembly on August 14, 1947, in response to 
Lord Mount batten’s speech who quoted Mughal emperor 
Akbar’s attitude towards non-Muslims in India as an instance 
of tolerance, he said 

 “The tolerance and goodwill that great 
Emperor Akbar showed to all the non-Muslims 
is not of recent origin. Its dates back thirteen 
centuries ago when our Prophet (peace be 
upon him) not only by words but by deeds 
treated the Jews and Christians, after he had 
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conquered them, with the utmost tolerance and 
regard and respect for their faith and 
beliefs.”13 

 This belief he has already expressed  on the occasion 
of  his election as the First President of the First Constituent 
Assembly of Pakistan on 11th August 1947. He had elaborated;   

“You are free: you are free to go to your 
temples, You are free to go to your mosques or 
to any other place of worship in this state of 
Pakistan. You may belong to any  religion or 
caste or creed- that has nothing to do with the  
business of the state.”14 

 

 So far as his own dogmatic approach was concerned, 
he did not believe in any kind of sectarinsim. On a question 
whether he was a Shia or a Sunni, he replied  with a counter 
question, what was the Holy Prophet (PBUH)?15 

 Pakistan as a new state represented multi-linguistic 
society, yet, Quaid-i-Azam was against any sort of  
provincialism based on ethnic identity it was  likely to become 
a threat for the country’s solidarity in future for Jinanh. When 
the question of state language was cropped up in East 
Pakistan, Quaid-i-Azam took very serious notice of it. He 
emphatically declared that Urdu would be the national 
language of Pakistan. After assuming the office of the 
Governor-General of Pakistan, he visited the Eastern wing of 
the country at a time when a political movement was going on 
within the student community calling for the elevation of 
Bengali language along with Urdu as a national language. 
Urdu was the language promoted throughout the Pakistan 
movement and even was the base of the initiation of Two 
Nation theory. On the other side, more than half of the 
population of the country represented Bengali ethnicity. The 
Bengali language movement had been energized by Sheikh 
Mujibur Rahman a young student agitator. In March 1948, 
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Quaid-i-Azam convened a mass meeting at Paltan Maidan, 
Dacca. In his address, he acknowledged the importance of 
Bengali language and culture. He argued that the citizens of 
Pakistan many languages, but it was a nation founded on 
Islamic tradition and with a shared inheritance. It was, 
therefore, imperative that the nation should have a lingua 
franca that cut across the variety of cultures, and indeed, 
bridged regional differences.  

The central purpose of the Quaid-i-Azam was the 
formation of one solitary Pakistani nation. Bangla would be 
the provincial language of East Bengal and there would be 
only one national language and that language, emerging from 
the Muslim experience within the subcontinent, must and 
would only be Urdu.16 Therefore, he declared that….” let me 
make it very clear to you that the state language of Pakistan  is 
going to be Urdu and no other language.”17 As regards 
customs he did not impose any restriction on the society like 
some other leaders like Mustafa Kemal the founder of Modern 
Turkey, eliminated various social customs. During the course 
of his reforms, besides the general public, Mustafa Kamal 
issued directives to government officials to replace their 
fezzes by hats and abolition of veils.18 Veils were also 
forbidden and fez and turban was replaced by the ‘so-called 
Pehlevi hat’ (later by a regular European hat) by Muhammad 
Raza Khan, the founder of Modern Iran in 1920s.19 Contrary 
to that, Quaid-i-Azam believed that people should observe 
freedom in their customs and habits, therefore no such 
directives were issued by him. 

 As regards law, Jinnah  himself was a barrister, he 
urged for a society based on law and morality. He paid rich 
tribute to the Holy Prophet by saying,” The prophet (PBUH) 
was a great teacher. He was a great law-giver”20 Being a law 
abiding person, he declared that in political and legal matters, 
there will be no distinction between a Muslim or a Hindu; both 
were Pakistanis, first, last, and always.21 
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 Jinnah respected the tribal areas, their laws and 
customs Practized through Jirga system. Addressing the Shahi 
Jirga of Baluchistan on 14th February 1948 at Sibi, Quaid-i-
Azam said, “ Orders were passed declaring that all laws were  
that were in forced in the administered areas, tribal areas, 
including the areas of Mazzari and Bugti Tumans and Baluch 
areas adjoining the Dera Ghazi Khan district of the Punjab 
(which are not included in Baluchistan) would continue in 
force and all subsidies and allowances hitherto paid would 
continue to be enjoyed by them.22 

 As regards dress, Quaid-i-Azam usually wore western 
dress but afterwards, he used to wear the ‘Pakistani dress’. 
During his election to the First Constituent Assembly, he was 
wearing Sherwani and Shalwar with Karakuli cap. Later, he 
was almost seen dressed up in Shalwar Kameez as a national 
dress when it was not the part of his own culture. “He took 
Sherwani says Akbar S. Ahmad, from north India, the Shalwar 
from the Indus, Kurta from Delhi and along the Ganges, and 
the Karakuli Cap from the north(promptly named the ‘Jinnah 
Cap’ by his followers).”23 He did not direct anyone to wear 
any dress. 

 Quaid, himself was a cultured person and he depicted 
it even on the deathbed. His personal physician, Colonel Elahi 
Baksh noted his observation at an occasion when Quaid was 
being taken back to Karachi from Ziarat, 

 “As the Quaid-i-Azam was being taken 
on a strecher to the plane, the crew gave him a 
salute. To our astonishment, he returned it 
promptly. He was so weak that he found it 
difficult to turn in bed… We marvelled how he 
had mustered the energy to salute so briskly.”24  

Similarly, he had a very balanced approach and acted 
as a cultural pluralist, restrained from undue cultural initiatives 
in the newly born state of Pakistan.     
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